oo

A halfistarved fox, who saw in the hollow of an oak-
tree some bread and meat left there by shepherds, crept
in and ate it. With his stomach distended he could
not get out again, Another fox, passing by and hear.
ing his cries and lamentations, came up and asked
what was the matter. On being told, he said: “Well,
stay there till you are as thin as you were when you
went in; then you'll get out quite easily.’

€ This tale shows how time solves difficult
problems.

Fables of Aesop, trans., by

S. A, Handford, Penguin Books,

1954, p. 3.

i
“Well, good-b.yc, if ;ou'rc sure you won't have any
more.” '

“Is there any more?” asked Pooh quickly.
Rabbit took the covers off the dishes, and said, “No, there

"

wasn't. : ;
“I thought not,” said Pooh, nodding to himself, “Well,

good-bye. I must be going on.”

So he started to climb out of the hole. He pulled with his
front paws, and pushed with his back paws, and in a little
while his nose was out in the open again . . . and then his ears
...and then his front paws . . . and then his shoulders . ..

and then — _

“Oh, help!” said Pooh. “I'd better go back.”

“Oh, bother!” said Pooh. “I shall have to go on.”

“I can’t do cither!” said Pooh. “Oh, help and bother!”

Now, by this time Rabbit wanted to go for a walk too,
and finding the front door full, he went out by the back
door, and came round to Pooh, and looked at him.

“It all comes,” said Rabbit sternly, “of eating too much. I

thought at the time,” said Rabbit, “only I didn’t like to say
anything,” said Rabbit, “that one of us was eating too much,”
said Rabbit, “and I knew it wasn’t me,” he said. “Well, well
I shall go and fetch Christopher Robin.”

29
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b

: It is like a fox who found a vine-
yard which was fenced in on all sides. There was one hole
through which he wanted to enter, but he was unable to
do so. What did he do? He fasted for three days until
he became lean and frail, and so got through the hole.
Then he ate [of the grapes] and became fat again, so that
when he wished to go out he could not pass through
at all. He again fasted another three days until he became
lean and frail, returning to his former condition, and went
out. When he was outside, he turned his face and gazing
at the vineyard, said, 'O vineyard, O vineyard, how good
are you and the fruits inside! All that is inside is beautiful
and commendable, but what enjoyment has one from you?
As one enters you so he comes out.’

Kohelet Rabbah V,14,1.
(Soncino Midrash, b, 154)

' Christophcr Robin nodded.
Then there’s only one thing to be done,” he said, “We
shall have to wait for you to get thin again ”
"Hew long does getting thin take?” asked Pooh anxiously,
About a week, I should think.”

And at the end of the week

Christopher Robin said, “Now!"

So he took hold of Pooh’s
front paws and Rabbit took
hold of Christopher Robin,

and all Rabbit’s friends and .g'

relations took hold of Rabbit, Sls

and they all pulled together.... o5
i—

And for a long time Pooh
only said “Ow!” ...

And “OhL!I" . ..

And then, all of a sudden,
he said “Pop!” just as if a cork

y The World of
en, 1926,

were coming out of a bottle. =
And Christopher Robin and @ § .
Rabbit and all Rabbit’s friends 3=3
and relations went head-over- = g ~
beels backwards... and on ‘1?'?: m
the top of them came Winnie- FLIC 5

the-Pooh - free!
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Example i =

11 12
13

14
15

“The kingdom of Heaven is like this. There was once 8 landowner who
went out early one morning to hire labourers for his vineyard; and after
agreeing to pay them the usual day’s wage @ he sent them ofT to work. Going
out three hours later he saw some more men standing idle in the market-
place. “Go and join the others in the vineyard,” he said, “and 1 will pay
you a fair wage”; so off they went. At midday he went out again, and at
three in the afternoon, and made the same arrangement as before. An hour
before sunset he went out and found another group standing there; so he
said to them, “Why are you standing about like this all day with nothing
to do?” “Because no one has hired us”, they replied; so he told them, “Go
and join the others in the vineyard.” When evening fell, the owner of the
vineyard said to his steward, “Call the labourers and give them their pay,
beginning with those who came last and ending with the first.” Those who
had started work an hour before sunset came forward, and were paid the
full day’s wage.® When it was the turn of the men who had come first,
they expected something extra, but were paid the same amount as the
others. As they took it, they grumbled at their employer: “These late-
comers have done only one hour’s work, yet you have put them on a level
with us, who have sweated the whole day long in the blazing sun!” The
owner turned to one of them and said, “My friend, I am not being unfair
to you. You agreed on the usual wage for the day,¢ did you not ? Take your
pay and go home. I choose to pay the last man the same as you. Surely I am
free to do what I like with my own money. Why be jealous because I am

16 kind?” Thus will the last be first, and the first last.’

b

It is as if a king hired for himself

labcurers and brought them straight into his garden
without disclosing what he intended to pay for the various
kinds of work in the garden, lest they should neglect the
work for which the pay was little for work for which the
pay was high. In the evening he called each one in turn and
asked him: ‘At which tree have you worked?’ He replied:
‘At this one.” Thercupon the king said to him: ‘This is a
pepper tree and the pay for working at it is one golden
picce.” He then called another and asked him: “At which
tree have you worked?’ And he replied: ‘Under this tree.’
The king thereupon said: ‘This is a white-blossom tree
and the pay for working at it is a half a golden piece.” He
then called yet another, and asked hini: ‘At which tree
have you worked?’ And he replied: At this one.” Where-
upon the king exclaimed: * This is an olive trce and the pay
for working at it is two hundred zuz.” Said the labourers
to the king: ‘You should have informed us from the outset
which tree had the greater pay attached to it, so that we
might have worked at it.” Thereupon the king replied:
‘Had I done this, how would the whole of my garden have
been worked?’ So God did not reveal the reward of the
precepts, except of two, the weightiest and the least weighty.

Deuteronomy Rabbah VI.Z2
(Soncino Midrash, pp. 121-122)

And so, too, Solomon szid to the Holy One, blessed be He:
Master of the universe! When a king hires diligent workmen,
and they do their work well, and he gives them their pay, should
the king be praised? When is he to be praised? When he hires
slothful workers, but gives them their pay in full. And Solomon
went on to say: Our fathers worked diligently and received good
pay. What kindness of Thine was in this, that they worked and
were paid? Slothful workers, we! Yet give us good pay, and
that would be Thy great kindness!

- - 3 6‘3
Midrash Tehillim to Ps. 2
" 359)

(trans. Braude, D.

C To
whom was R. Bun b. R. Hiyya like? To a king who
possessed a vineyard and hired many labourers to work it.
Among them was one labourer far more skilful in his
work than the rest; so what did the king do? He took him
by the hand and walked with him up and down. Towards
evening the labourers came to receive their wages and
this labourer came with them, and he gave him the full
amount. The others began to grumble, saying, ‘We
toiled all the day, whereas this man toiled for two hours,
and yet the king has given him his full wage!’ The king
said to them, ‘What cause have you for grumbling? This
man in two hours did more good work than you in a whole
day.” Similarly did R. Bun b. R. Hiyya learn in twenty-
eight years' morc Torah than an eminent scholar could
learn in a hundred years. -

Kohelet Rabbah V.11,5
& (Soncino Midrash p. 153)

“Be not like slaves who minister unto (their)
lord on condition of receiving a reward; but be like unto
slaves who minister unto (their) lord without (expecting) to
receive a reward ; and let the fear of Heaven be upon you.”

Mishnah Avot I.3

—F Midrash to Ps. 4.7: ‘And t
what was David like ? To a labourer who all his life was working wit.
the king, who had not yet given him his wages. And the labourer wa
very grieved, saying, “Perhaps I shall receive nothing.” The kin
then hired another labourer. He had only worked with him one day
and the king gave him food and drink and his wages in full. Then th
life-time labourer said, ““If this is done for him who has worked fc
one day only, how much more will be done for me, who have worke
all the days of my life.”” Even so said David . . .".

Socher Tob 37:3
(in Goulder, . L08)
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“And I shall be free for you.” (pPo'br “nvam)

To make a comparison, what is this like? It is llke a ki
ng who hired
many laborers, and there was there one laborer who worlfed for him

a long while. The laborers came In to get their

pay, and that la
came in with them. The king said to him, *My son, I shall be :rrl::rfe:r
you (in a moment). (7% ;BM *32) These many (laborers) are those

who did little work for me, and I am givin

: g them little , but
you, I have a large account to settle with you.” So Isrnﬂywere ::::g
their pay of God and the gentiles also were asking thelr pay of God.
And God says to Israel, *My children, I shall be free for you (in a

moment). These gentlles did little work for me,
little pay, but as for you,

and I am giving them
Thave a large account to settle with you.”

Therefore It is sald, “And I shall be free for you.”

h

A parable: to what can this be
compared? To a king who hired
many laborers, and there was

among them one lazy person and
one slow merson., And when it

came time to pay them their wages,
But

he paid them all equally.
the Holy One, blessed be He, i

not like this, but rather to each

person is given recompense
according to his own deeds.

Beit Midrash V.91
(Quoted in Flusser, 180)

.

)

Then it was that God showed him all the
treasures in which the rewards of the righteous are stored
away. Moses asked: ‘To whom does all this treasure
belong?’ and He replied: “To those who fulfil My com-
mandments.’ ‘And to whom does this treasure belong ?*
“To those who bring up orphans.’ So it was with cvery
treasure. Later he saw a huge treasure and inquired:
“Whose is this great treasure?” The Divine rejoinder was:
“Unto him that hath [such things to his credit] I give of
his reward, but unto him who hath not, I have to supply
freely and I help him from this great pile,’ as it says, AN D
1 WILL BE GRACIOUS TO WHOM I WILL BE GRACIOUS,
namely, unto him to whom ] wish to be gracious.? Similarly,
AND I WILL SHOW MERCY ON wnoM I WILL SHOW
MERCY (ib.).

Exodus Rabbah XLV.6
(Sonaino, p. 524)

S

%ifra 26,9
Morton Smith, Tannaitic Parallel
Philadelnhia, 1951, p. 51) S

Rabbi Shimon ben Eleigzer taught
this parable: To what can it

be compared? To a king who hired
two laborers, One worked the
entire day and received a dinar,
and the other worked one hour and
received a dinar. Which one of
them is more favored? Is it not
the one who worked one hour and
received a dinar? But Moshe
Rabbeinu served Israel one hundred
apd twenty years, and Samuel served
fifty two years, yet both are
equal in the sight of God, as it
is said (Jer. 15:1): "Though
Moses and Samuel stood before
Me..."

Beit Midrash V.91
(Quoted in Flusser, 176)
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MATTHEW 21

‘But what do you think about
first, and said, “My boy, go and work today in the vineyard.” “I will, sir”,
the boy replied ; but he never went. The father came to the second and said

this? A man had two sons. He went to the

the same. “] will not”, he replied, but afierwards he changed his mind

[/
said. Then

32

#

'E show you

Emmp\e LY

b

R. Samucl Pargrita® said in the name
of R. Meir: This can be comparcd to the son of a king who
took to evil ways. The king sent a tutor to him who
appealed to him saying, ‘Repent, my son.’ The son, how-
ever, sent him back to his father [with the message],
‘How can 1 have the effrontery to return? I am ashamed
to come before you.” Thereupon his father sent bgck word,
‘My son, is a son ever ashamed to return to his fafher?
‘And is it not to your father that you will be returning?’
Similarly, the Holy One, blessed be He, sent Jeremiah to
Israel when they sinned, and said to him: ‘Go, say to .
My children, “Return.””’

Deuteronomy Rabbah II.Z24
(Soncino Midrash, p. 53)

d

The following parable is reported in the name of R. Gamalel
What do the thief and the robber resemble? Two people who
dwelt in one town and made banquets. One invited the towns
people and did not invite the royal family, the other invited ncither
the townspeople nor the royal family.*? Which deserves the heavier
punishment? Surely the one who invited the townspeople but du
not invite the royal family.

i

Baba Kamma ?9b
(Soncino, p. 452)

£

For example, there was a king who had two sons, one
and the other a little one. The grown-up onc was
and the little one was covered with dirt, but ths
than he loved the grown-up one.

grown up,
scrubbed clean,
king loved the little one more

Midrash Tehillim to Ps., 9:l
(Braude trans, p. 131)

53

the present time is to be compared with
workmen and kept his eye on them to see which of them did their work
faithfully, as is said, The eyes of the Lord run to and Jro throughout the whole
earth, (1o show Himself strong in the bebalf of bim whose beart 55 Saithful -
toward Him (2 Chron. 16:9).30 The one who did his work faithfully and
the one who did not do his work faithfully—w
to him will be ready at “‘the feast.””

and went. Which of these two did as his father wished ?” “The second’, they

Jesus answered, ‘I tell you this: tax-gatherers and prostitutes

are entering the kingdom of God ahead of you.

For when John came to
the right way to live, you did not believe him, but the tax-

gatherers and prostitutes did ; and even when you had seen that, you did
not change your minds and believe him.

(.=

Two slaveboys were sent to seek out
and fetch Plato from the Academy.

One of them searched in every nook

and cranny and massed by all sorts

of places honing to find him, and at
last went home exhausted and without
success, The other one sat down among
the nearby shonkeepers and then
strolled over to join some other
slaveboys in order to play with them,
and found Plato as he happened to pass
by, though he made no effort to look
for him. Praiseworthy is the slave-
boy who did what he had been commanded
to do, to the very best of his ability,
and blameworthy is the indolent one

who succeeded. .
Arnim, Stoicorum Veterum, I.

#579, p. 131 (In Flusser, p. 179)
# In the eyes of Him at whose word the world came into being,
a householder who hired

Seder Eliyahu Rabbah I, p. 5
(Braude-Kapstein, p. 46-47)
9 - When God was about to give the Torah, no
other nation but Israel would accept it. It can be compared
to a man who had a field which he wished to entrust to
metayers. Calling the first of these, he inquired: ‘Will you
take over this field?’ He replied: ‘I have no strength;
the work is too hard for me.’ In the same way the second,
third, and fourth declined to undertake the work.* He called
the fifth and asked him: ‘ Will you take over this field ?’ He
replied ‘Yes’, ‘On the condition that you will till it?’ The
reply was again ‘Yes’. But as soon as he took possession
of it, he let it lie fallow. With whom is the king angry?
With those who declared: ‘We cannot undertake it,” or
with him who did undertake it, but no sooner undertook
it than he left it lying fallow ? Surely, with him who under-
took it. Similarly, when God revealed Himself on Sinai,
there was not a nation at whose doors He did not knock,
-but they would not undertake to keep it; as soon as He
came to Israel, they exclaimed: Al that the Lord hath
spoken will we do, and obey (Ex. xx1v, 7).

Exodus Rabbah XXVII.9
(Soncino Midrash p. 329)

hat each one has coming "
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Example Y B

42

43

isten to another parable. There was a landowner who planted a vine-
yard: he put a wall round it, hewed out a winepress, and built a watch-
tower; then he let it out to vine-growers and went abroad. When the
vintage season approached, he sent his servants to the tenants to collect
the produce due to him. But they took his servants and thrashed one,
killed another, and stoned a third. Again, he sent other servants, this time
a larger number ; and they did the same to them. At last he sent to them his
son. “They will respect my son”, he said. But when they saw the son the
tenants said to one another, “This is the heir; come on, let us kill him, and
get his inheritance.” And they took him, flung him out of the vineyard,
and killed him. When the owner of the vineyard comes, how do you think
he will deal with those tenants ?’ ‘He will bring those bad men to a bad end’,
they answered, ‘and hand the vineyard over to other tenants, who will let

him have his share of the crop when the season comes.’

Then Jesus said
to them, ‘Have you never read in the scriptures: “The stone which the
builders rejected has become the main corner-stone. This is the Lord’s
doing, and it is wonderful in our eyes” ? Therefore, I tell you, the kingdom
of God will be taken away from you, and given to a nation that yields the
proper fruit.”?

b

‘But the Lord’s share was his own people; (Jacob is the lot of his
inheritance)’ (Deut. xxxii. g). This is like a king who owned a field and
consigned it to tenant-farmers.? The tenant-farmers began to steal (from)
it. He took it away from them and gave it to their sons. These then began
to be worse than the first, He took it from their sons and gave it to the sons of
those sons. They, in their turn, were worse than the previous. A son was born
to him. He said to them, Go out from that which is mine: you can no
longer remain in it. Give me my share, so that I may acknowledge (and
look after) it!

“Thus when Abraham our father came into the world there arose from
him unworthy (offspring), Ishmael and all the sons of Qetura, Isaac came
into the world. There arose from him unworthy (offspring), Esau and all
the princes of Edom. They began to be worse than the first. And when
Jacob came there did not arise unworthy (offspring) from him: but all the
sons born to him were fit, like himself, es it is said, “Jacob was a simple
man and dwelt among tents” (Gen. xxv., 27). Whence did the Omni-
present recognise his share? From Jacob, as it is said, *“The Lord’s share
was his own people . . .”" (Deut. xxxii. ), “For the Lord hath chosen
Jucob unto himself, (Israel for his peculiar treasure)” (Ps. exxxv. 4) ...

Sifre Deuteronomy 32.9
(Heb, Finkelstein, p. 353)

d It is usual for an
earthly king to bestow gifts on his subjects and furnish
supplies for them, as long as they are loyal to him, being
then obliged to support them; but as soon as they rebel
against him, God forbid, he has no obligation whatsoever
towards them, and he immediately cuts off their supplies
as a penalty for denying his royal authority. With God,
however, it is not so; for while they were busy provoking
_Him to anger on earth, He was occupied in heaven with
bestowing upon them a Torah that is instinct with life—

Exodus Rabbah XLI.4
(Soncino Midrash p. L473)

o -
R. Simon in the name of

R. Hanina said: It can be compared to a king who had
before him a well-laid table with all kinds of dishes thereon.
When his first servant entered, he gave him a slice [of meat]:
to the second he gave an egg, to the third some vegetable,

and so a portion to each one separately. When his son came
in, he gave him all that was before him, saying to him, ‘To
the others I gave only single portions, but to you I give all.’
8o also God gave to the heathen only some odd command-
ments, but when Israel arose, He said to them, ‘Behold
the whole Torah is yours." :

Exodus Rabbah XXX.9
(Soncino Midrash p. 356)

€

And it came to pass in the days of the judging of th
judges (Ruth 1, 1) Now what misfortune was there i:
that instance?—ZThere was a famine in the land (ib.)
This may be compared to the case of a province whic!
owed tax arrears to the king who sent a collector of th
[king's] treasury to collect [the debt]. What did the peopl
of the province do?—They rose and mulcted him an:
hanged him. People said: ‘Woe to us, should the kin
become aware of these things. That which the king'
emissary sought to do to us, we did to him.’ So, too, i
was that when an lsraclite had committed an unseem|
act, they led him to the judge; but that which the judg
should have done to the prisoner, the prisoner used to di
to the judge. Said the Holy One, blessed be He, to them
‘You treat your judges with contempt; I will therefor:
bring upon you something which you will not be abl
to endure.” And what was that?—Famine, as it is said
*There was a famine in the land.

Leviticus Rabbah XI.7
(Soncino Midrash pp. 146-147
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FOOTNOTES
Charlesworth, pp. 113-115,

Berkeley, New Haven; California Divinity School of the Pacific;
Episcopal Divinity School; General Theological Seminary;
Nashotah Housej; University of the South; Virginia Theological
Seminary.

Charlesworth, pp. 113-114,

Charlesworth, p. 114,
Goulder, p. 64,

Wild, p. 105-124,

wild, pp». 115-117.

Wild, pp. 119-121,

Wildy pe113s

See Culbertson, ATR 1982,
See Culbertson, CC 1985,
Charlesworth, p. 103,
Charlesworth, p. 100,
Linnemann, p. 35.

Baeck, pp. 99-100.

Mark 4:11-12a.,

Jeremias, p. 20. See also Petuchowski, p., 76.

Matthew 7:29, On the traditional mistranslation of "moshel,"
see Lapide,

Maimonides at 6b-7a, pp. 11-12,

See Kohelet Rabbah I,1,8 for another image, in which a
parable is likened to a handle by which a full jug of
boiling water can be grasped (Soncino Midrash, p. 10).
Maimonides at 8b, p. 14

Ibn Ezra, in his commentary in Miqraot Gedolot to Genesis

28:13 suggests that a parable is a "ladder" (using a wordplay
between semel and soolam) by which one can ascend from human
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39.

reality to Divine Truth, and descend again, The parallels
to Plato's Parable of the Cave are interesting, but cannot
be explored here in depth,

See rabbinic commentaries to Jeremiah 31:28-29 and Ezekiel
18'2-30

Scott, pp. 49-50., See also Goulder, p. 55.

The reference is to only three of Rabbi Meir's, since
there are many fox parables scattered throughout the
Talmud and Midrash, Sanhedrin 38b (Soncino p. 246).
See also Baba Batra 134a (Soncino p. 563) in which it
is recorded that the study of the fox fables was an
integral part of the education of Johanan ben Zakkai
along with Scripture and Halakhah, See also Leviticus
Rabbah XXVIII.2 (Soncino Midrash p. 360), and David
Flusser, Jewish Sources, p. 160

Mishnah Avot I,1., See also Isaiah 5:5, particularly in
relation to a vineyard.,

Cave, p. 376,

See Townsend and Vermes,
Feliks, pp. 17-23.
Evans, pp. 464-468,
Goulder, p. 50.

Drury, p. 374,

Ezekiel 17:2,

On the levels of redaction in Matthew, see the interesting
article by Lowe and Flusser, NT Studies.

Gouldexr, ‘p.: 35.
See note 20,
See note 22,
Barclay, p. 198.

Maimonides, loc. cit.
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