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103 (_Israel -Study Group,

care of the Rev. John Sheerin
FROM: Alice and Roy Eckardt

SUBJECT: Possible materials to aid in the formulating of WCC
guidelines on Jewish-Christian relations.

1. We rejoice in the new solidarity among Christians of many
confessions that is being fostered in and by the presence among us
of the Jewish people. The Christian ecumenical bond is being
strengthened through our common celebration of oneness with the
people of God, the Jews. We rejoice that, through Jesus, we have
been made a part of the unbroken Covenant with Israel (Rom. 11:1-2;
Ephes. 2:1-13). As Catholics and Protestants, we express thankful-
ness as well that we have been enabled, through the power of the
Spirit and of historical truth, to recognize that the New Testament,
which is anything but an antisemitic book, nevertheless contains
some antisemitic propensities (cf. John 8, where, contrary to the
spirit of Jesus, 'the Jews' are said to have the devil as their
father). This recognition respecting our written canon is of saving
power in fostering our Christian prophetic vocation and witness. On
the other hand, we have to acknowledge, sadly, that the very ecumen-
ical developments noted here only serve to separate us from those
Christians who retain anti-Jewish perspectives.

2. We are faced with the question of the reputed absoluteness
or finality of one or another event that transpires within the his-
torical process. The Christian world today cannot turn its back upon
this question, for it is an increasingly shattering one, from the
standpoint of human brotherliness as such and with special reference
to our relations with our Jewish elder brothers. The all-decisive
challenge is epitomized in a Christmas greeting received by one of
our members from a Christian colleague, and designed by the latter.
On the outside of the card the Jewish spokesman Elie Wiesel is cited:
"The answers change; the questions alone are eternal.' On the inside
the words appear: ''What questions are raised by the Incarnation?"
We ask: How is it possible to assert that there is one answer which
does not change, and at the same time agree, ostensibly, that all
answers must change? The Christian colleague's own query is thus
seen to be a question-begging question. On the very ground of his
evident agreement with Wiesel, the colleague ought to have asked
instead: "What does it mean to speak of the Incarnation?" If it is a
truth that only the questions are eternal, it follows that the answers
to the alternative question just listed must also change. For how
could an absolutist, unchanging avowal of the Incarnation ever be saved
from inhumaneness, in the presence of Jews? How could humanity and
brotherliness ever be fostered apart from the Christian questioning of
that absolutist avowal?
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 our special historical condition. It is a fact that our fellow-

_ cultural power of Western Christendom. However, we are constrained
“to take note of ~facts that point to human solidarity in sin: th
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3. We are called to confess the limitations and tragedies of

Christians beyond Europe and North America have been considerably
spared the moral fate of Roman Catholic, Orthodox, and Protestant
Christianity within the so-called Western world, a fate associated
with the perennial sin of Christian antisemitism, which helped to
make possible the Holocaust of the German Nazis. We must stead- y §
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fastly avoid imputing to Christians outside our special situation 333
our own historic hostilities to the Jewish people. We rejoice that

Christians of the so-called Third World have been kept rather free AL
of the lamentable antisemitic influences associated with, and made ﬁ‘
politically possible by, the traditional and entrenched social and 1g 3
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current hostility within the so-called Third World toward the Jewish ;33
people of)Israel; and the common possession by all Christians of the 5
New Testaﬂent as their reputedly decisive written authorityj 4 Insofar

as there are antisemitic proclivities within the New Testament, it is
not alone Christians of the so-called West but Christians throughout

the world who share the common challenge to reconcile the alleged

"Word of God'" with God's demand for unqualified brotherliness toward
Jews. Toward this latter end, we are happy to take note of the zeal
today within churches outside the West to proclaim and to foster the
Word of God in the Tanach, the so-called 0ld Testament.
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4, We must not lose sight of the stubborn truth that a non-
proselytizing stance toward the Jewish people, however much it makes
possible and contributes to brotherliness between Christians and Jews,
does not of itself reduce obstacles to Christian brotherliness toward
other peoples and faiths. The compelling affirmation that through
Jesus we gentiles are enabled to become part of the Israel of Cod,
serves to point up an unhappy division within humanity, the division
between Israel (Jews and Christians) and all those who remain beyond
the Covenant. However, the Christian record is so stained with sinful
abuse of power and unloving behavior toward other peoples that we
dare not absolutize the Church or the Christian message as the only
means of entrance into a covenant with the Creator who above all is
Love and Righteousness.

5. We are called to ask ourselves and our Christian brethren
everywhere: In what specific ways can the two all-important events
of recent Jewish history, the Holocaust and the reestablishment of the
State of Israel, be taken with total and decisive seriousness by the
Christian churches and within Christian theology? (a) The Holocaust
confronts us with the terrible question of the contribution of tradi-
tional Christian preaching and teaching to the murders of the people
of God in the period 1933-1945. That event presents as well momentous
challenges to traditional Christian christologies, and especially the
Christology of suffering. (b) The historicl renewing of Jewish
sovereignty in the State of Israel poses anew the entire question of
the utilization of political power by the people of God. At the very



least, the regaining of sovereign power by the Jewish people must

be welcomed, particularly by Christians who have through the cen-
turies exploited its absence through the harm we have brought to

Jews. And we are required to face honestly and humbly the demolition
in our time of the historic Christian ideology according to which

the Jewish people must forever wander the face of the earth deprived
of a homeland. (c) Minimally speaking, no living dialogue or relation-
ship with Jews can fail to keep the above two events at the forefront.
Otherwise, we Christians do not honor our Jewish brothers in their

own self-understanding.

6. Finally, we address ourselves to the issue of Christian
assessment of God's supposed "judgment on a faithless Israel.'" The
European Holocaust must put to eternal shame any theology which
affirms that mass suffering by the Jewish people is ultimately to
be seen as God's judgment. The torment imposed on Jews (along with
others, to be sure) in our own time makes us see with new clarity the
dreadful sin of the early Church when it affirmed that the suffering
of Jews at the hands of the Romans in the first two centuries of the
Common Era was to be identified as God's punishment. It was exactly
this theological stance that supported and even initiated centuries
of Christian abuse of God's people Israel, thus demonstrating with an
awful decisiveness the terrible consequences that can follow from an
ideology such as this. Indeed, the consequences were also felt by
masses of self-confessed Christians, at the hands of other Christians
during these same centuries, simply because the former were adjudged
heretics and thus subject to God's wrathful judgment. Surely the
time has come for the Church (along with other human institutions)
to cease presuming the authority to pass ultimate judgment on other
faiths and peoples, and directly or indirectly giving sanctity to ill
treatment of others by holding to an absolutist theology. Humaneness
alone requires such a change. But beyond concern for human beings is
the fateful question of the nature of the God we proclaim. Do we
believe in His all-pervading compassion and love? If so, how dare we
attribute to His will agonies of body and mind that are in fact
inflicted by men?



¥ Q}LCUH.)F.KM_:F ) ww <,
p“‘?@ﬂ\m [‘1‘/-77]

I. COMPLEMENTARY VIEWE OF SALVATION MM
We rejoice in our new=found awareness of the distinctive relation-
ship we have with the people God chose as his own in the days of Abraham,

as a consequence of this
We recognize with thankfulness that,we beriellt In spiritusl richness,

ecumenical growth, and historical and moral insights., 4&s Catholics,

Protestants and Orthodox Christians, we are grate_ful for ihe new con-
sciousness of our unity with the Jews desplte the diversity of our
faiths, Our Christian theology c&n maintain the uniqueness of the
Christ-event wilhout detracting frow the continuity of Jewigh faith and

the Jewish covenant., The concept of "unlqueness" must be carefully

distinguished from "superiority" and "totality,."

fuccagsful Christian~Jewlsh dislogue demands thet ve re-examine
the inplleations of the death and resurrection of Christ in reletion to

the Jewish longing for the Messianic age. In”the 1ight of history, a

reaypraiakJ 0¢ uhu Cl ar. ¢ clain uhat the loo&ed -f'or ;ess¢unic age vas

totallﬂfful"illed in the Christ event would have & profound impllcations
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not only for this diazlogue but also for dialogue with other faiths, and,

_?Etengii%}z“fpa E_Egﬁglogy of politicg. The Christlian concept of a personal
Kezmwagagredoaixix HMesslah has led o a soterlology that is inclined to

be Individuallstic, other-worldlysand produclive of "cheap grace.” The
Jewish yearning for a Messianlc erva has often stressed veoplehood, some=
times with a commmunitarian, somelimes with & secular, orientaticn. The
dialogue should recognize, without detriment to the salvation ciaims of

elther, the diverse emphases of the two religlons, each conteining

different buvt complementary aspects of salvation theology. Al Lhe same

time, we acknowledge thet we share with many Jews a cortinulng hove for
the fulfilment of the Kingdom in history, and & necessity to work for a

dust soclety,

11, THE COVENANT



Ii, THE COVENANT
Ancient Israel was chosen by God as hls heaver of salvation,

and Israel agreed to accept the roleand function. Being finite, Israel

at timas broka some of the terms of the covenant, but the infinite God
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never brggp it on hie elde, As Isalah wrote, "The word of our God will

stand forever" (10:8), Were this not so, none of us as Christiaus
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eould be assured of salvation for & 1e church haa o;ten broken its own

covenant,
As bearer of salvation, Israel plays a role in =alvation history

as representative of the whole human fanily. %Thls covenant camot be

replaced by an seécond covenant. Christlanity BEZHXZUX without the Jews 3

is incomplete for/the Jews are partnsrs of God in the covenant. w_‘\
\they are both parinere of God in the covenant, o™ vﬂ’v‘

They survive to thils day as a neople who still recite the Shema, study

the Seriptures n.:u? their ancegtors and the aggadic and halkhic additions

that make erip! 1r:: aspllcadle tc new situations, offer preyers and

.‘
praise to f‘rod, ;:_'hrivn to fulfill the couune, ndiments to crea ‘Le a jusi
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soclety, and wontimue as bearers of salvatifn.

The Christian Church « « .

Something went wrong « « «
I1I, “IsrIoNn

Argainst the deplorable background of ninetten centuries of Chrige
tlan tersching of contenpt for the Jews, and against the primacy of the

on~golng role of Isrecl in salvation hi story, 1t 1s incongruous {or us

PI'DC:*xaim that we Christlans have a mission to the Jews., A true Christian

Wit“*s should strive to (imitate Jesus by)respectﬁng\the 'Jewish people,

wa.‘!.cermx:'.ng thelr presence, helping them in slekness and _h_.'ealth, sharing

thelz ' Jjoys ens sorrows. Ffuch & witiess has seldom been ftaken seriously

in nf)‘neteen handreed yesrs. God has not abrogated his cqvenant wilh the
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Jewish people and we do well to revere the values « « . . loves.

It is sometimes . » « salvation.”

L@,&‘y{(—\ Proselytism 1s an abuse , . » personal coneclence, Proselytism

\&r' also igrores the biblical witness that 1t 1s God the Holy Spirit who

converts,

Antlsemitian of any kind 1s . . . New Testament,
IV. THE HOLOCAUST
It 1e frequently said -- and we Judge, correctly -- that Christian

teaching of contempt for the Jews and Jewlsh theoclogy was the spawvning-

ground for the svils of the olocaust. Ve must ourselves: How can we

change our tanching so that never agaln can it be used by encmies of
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the Jewish veoplsl Ih what specific ways must the experlence of the

Holocams®t be decizlél_-ve for Christian churches and theologlans? The Chrlse

tian regponse to the MHolocaust should be a firm resolve that it must
never happen agairf., and that the Christien churches should be in the
forefront of any offorts to prevent another slaughter of the people
with whom God fofmed his covenant.

The Holoc;aunt must lay to res 5% forevf r the (.hri.,tia.n fable that

has long 5¢nce come for the Church to cease passing Judgmente on cther

\iﬁ the buf"'t,r:lvg: of the Jewish neo ple are a o Judgment of God, The time

/
N faiths and w*m'te by holding an ab golutist Tradition or theology that
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y/qs in any way appears to sancticn nerﬂ’\cuti')n bi‘ ~others, God's love and
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eompaasion c"‘: not permit us to attrlbute to him the wounds sf body and

mind that ha‘\re been infll ctea n the Jewse.

Th«h. Hoho cust 1s also a challenge to our traditiona}"l Christology,
especial,?y to our Christology of suffering. This is an -'rissue which
requires prayerful re-thinking. ’.

V. THE/ STATE OF ISRAEL
| That a Jewish stete exlsts today, thirty yearsl"after the Holo=-
causxﬁ, %}ge seen ac= a sign of Cod's love for the Jgwish people., It 1is



a chaellenge and a plea addressed to Christlans to work for those con-
ditlons of peace == egspeclally recosrnition of its moral “and legal right

to exist -- that will help Isreel to llve a normal existence, The very

existence of Israel should be welcomed by Christians as a clear refutation
of the old Christian fable thet God had condemned the Jews to wander
forever over the face of the earth, never to have a homeland. But

above all, Christians should celebrate the opportunity the State wxorwsx

provides for the Jewish people to 1ive in & situvatlon where they are

no longer e minority,

VI, CHRISTIANS PERCEPTIONS OF JEWS AND ICRAEL,
As is =-=- except on B, 6, line % -~ would "intertestamental period®

be better and more accurste than "first centurifeg"? ond 1linel; use "C.E."

Need CtOnClIlsz_ong nropose:
concLusIoN

With penitence for our centuries of misunderstanding, calumnies,

and persecution of Jews and thelr falth, we Chrictians affirm our

intention to follow & new path, With gratitude for the operncss of many

in the Jewlsh community to us, we look forward to a

new relationshin in which we work together to make ourselves snd all

ereation responsive to the will of the Creator, our Cod,

* % *
GENFRAL COMMENTS: /cuggest we not use headings fior each wection.
However, 1f headings or toplc sentences are used, section III must have
one, {
I can't agﬁee with the implication of sentence 2 &p IIT. (&
changed it in uy version.) _ﬁ{
The HQlocaust sectlon 1s much too short., Ve hadupﬁlked of using

some more of the material, and I have re-inserted sone of!ﬁ}.
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re ftate of Israel, p. 5: we shouldﬁimpose on the State any

"gpeclal calling.”

Alice L. Eckardt



